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THE ESSENCE AND CONTENT OF ISLAMIC EDUCATION
IN THE REPUBLIC OF KAZAKHSTAN: THEORETICAL
AND METHODOLOGICAL FOUNDATIONS

Abstract. Islamic education is the component of the educational process in post secular society, because the
post secularity today acquires another sense than in the last century. Post secularity as the continuation of the secular
process in the modern historical, sociocultural and political processes was found as an epoch, involving the secular
educational projects in the modern time. If in the past century theology education was distanced from pragmatism of
the secular educational practices, finding them too utilitarian and maintenance of man in the world; today theologies,
designing the religious education, enter the modern scientific secular dialogues in the standardized programs of
education. Criticism of the secular education was related to the problem of crisis of the western thinking. The well-
known thinkers of the West declared about this crisis.
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The relevance of the topic. In the modern conditions the Republic of Kazakhstan pays more and
more attention to the Islamic education. Islamic education, as one of the fundamental phenomena in the
educational practice, is developed in the form of dialogical attitude, projecting modern thinking, avoiding
the Western model of education, which is increasingly criticized by the experts in this field [1, p.19]. But
we are not criticizing Western models of education; we are just trying to clarify the question of the
ontological meaning of the education and its content.

The goal is to reveal the ontological meaning of Islamic education and its aimed to training the
professional specialist, developing his ability to think, including critical thinking. In Islamic education
there is an attitude of openness that promotes and “provokes” reflection and communication. Developing
the ability to communicate is another task that is being implemented in Islamic educational practice.
Building a dialogue between the people in Islamic educational practice is aimed at achieving agreement,
mutual understanding, the center of the dialogue is “You”, not “Me”, while in the Western theory of
communication, “I” prevails. This determines the difference in the ways of thinking of Eastern and
Western people.

For a broad discussion on this issue, it is necessary to involve secular scientists and theologians to
develop alternative strategies and conceptual teaching methods. Globalization processes contributed to the
understanding of world civilization as a single planetary process, in which education also acquired a
global character.

When modeling Islamic education in a post-secular society, we must keep in mind new fundamental
attitudes in the Humanities of the world science [2, p. 199]. Yes, however, Islamic education in the era of
information technology is carried out in accordance with the new technologies and the needs of modern
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Islamic people. The discourses of Islamic education should focus on modern techniques, in order to be
“modernized” [3, p.58]. To solve them it is necessary to reveal the ultimate meanings of education.
Fundamental approaches to education should be carried out from the standpoint of philosophy; this is how
it is possible to reveal the content, subject of education and consistency. The philosophy of education in
Islam differs from other trends in this area: from the American-pragmatic, non - Marxist, pedagogical-
anthropological and post-modernist ethical dominant and dialogism. The foundations of the educational
system laid by Comenius, Pestalozzi, Froebel, Herbart, and Humboldt represent classical educational
models in our time. Since the development of classical German philosophy, education has become the
subject of deep philosophical reflection from the standpoint of the classical methodology.

In the humanitarian practice of mankind the philosophy and education are two concepts that clarify
the ultimate meanings of being and reveal of human ontology [4, p.21].

That is why the philosophy of education is formed into the separate direction of the humanities in the
context of studying and teaching philosophy, pedagogy, anthropology, and cultural studies. About the owl
noted the great Abay Kunanbayev [5, p.21]. The pluralism of discursive practices in education are imple-
mented through the techniques, such as deconstruction, transgression, trans dimensional, palimpsest, etc.

Materials and methods of research. The research methodology is based on a dialectical method,
freed from materialistic or idealistic monism and based on a pluralistic, multilinear interdependence of all
social phenomena. We also used the method of dialectical interdependence and interaction of methods:
theoretical and empirical, historical and logical, induction and deduction in the study of the formation and
development of education in the world philosophical heritage, which takes into account the main ideas of
Plato, Aristotle, Abu Nasr al-Farabi and other classics of world philosophy on the problems of
anthropology and education. The method of structural and functional analysis, which has been tested and
justified for a long time in the Humanities in Western countries, was also used [6, p.16].

Education in Kazakhstan, and in any society is the most important problem, and the future of the
country depends on its solution. Religious education, especially Islamic education, is now involved into
the range of political problems. The politicization of Islamic education levels its ontological meaning [7,
p.30]. This is why the question of Islamic education begins with the question of reforming education in
General, and of reforming Islamic education, in particular.

Research results. Spiritual education cannot be realized by the means of science by itself.
Postmodernism has not destroyed the meaning of life; rather it is a product of an era, in which the meaning
of life has been lost. Spiritual experience is something that, according to postmodernism, is superfluous
for a person living in a “network maze” (U. Eco), because no experience can be support in the world in
which “God died” (F. Nietzsche). Full freedom of the plural positions of the modern education opens up
the possibility to create an infinite number of them along with the previous, quantitatively limited. And in
such circumstances, accepting or rejecting the position will not make the significant difference. The
problem of alienation, which since the 30-s of the twentieth century has been the focus of Western
philosophy, is declared by postmodernists to be devoid of any meaning, and therefore the problem of
alienated education has lost its relevance and meaning.

After the collapse of the Soviet Union in 1990-s began the religious stage of the religious revival,
which was supported by the authorities, since the collapse of the Soviet power has started, and Communist
ideology and religion could help fill this ideological vacuum. Another inevitable process since
independence has been the migration of religious missionaries from South Korea, the United States, and
India. However, the share of “international” religious movements (followers of Jehovah, Krishna, etc.)
among the indigenous population, most of which referred themselves as representatives of the Muslim
faith, was insignificant. Diplomatic relations with the countries of the Islamic world have led to the
penetration of various currents into the territory of Kazakhstan. It is known that diplomatic relations
between Kazakhstan and the number of Islamic States (Pakistan, Libya, Egypt, etc.) were founded in
1992. Establishing and developing relationships in the first five years of independence opened up new
opportunities for the foreign missionaries. Missionary missions, due to the weak social status of the state,
successfully penetrated the country, replenishing their ranks with young Kazakhstanis [8, p.81]. The main
type of sponsorship, in contrast to the previous one, provided free secondary and higher education (in
some cases, providing dormitories for non-resident students). Some students were able to study in Egypt,
Libya, Saudi Arabia, Pakistan and Turkey for free. Some students, especially those who were educated in
Saudi Arabia and Pakistan, treated religion with the certain fanaticism, and observed the rites with
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fanatical strictness, which was characteristic of the Khan-balit school (mazkhab), rather than the Hanafi
school - traditional for the Kazakh people, which includes Muslim representatives of Kazakhstan [9, p.91].
According to the number of religious scholars, Khan-balit mazkhab, like Wahhabism, does not exclude the
idea of religious extremism and Islamic fundamentalism, seeks to overthrow the secular power and
establish the religious one. The main current of Islam in the country is the Hanafi school, whose followers
are not only the indigenous population-Kazakhs, but also Uighurs, Uzbeks and others [10, p.5]. Other
adherents of Sunni Islam, but the Shafi’i mazkhab are Chechens. Despite the fact that the mazkhab is not
officially registered, the mosque in Almaty has been opened in 1998. On the territory of the South
Kazakhstan region, Sufism continues to develop and replenish its ranks, whose followers worship
Kh.A. Yassaui and perform “Hajj” to his mausoleum, located in Turkestan.

Conclusion. In the conclusion we would like to note that the classical system of education that arose
in the context of Islamic faith under the influence of reformist ideas, acquires the modernist in the light of
contemporary realities, updating any new problems, but always remains its unchanged the meaning is
moral, which is the paradigm for the exercise of a person. “Education” and “morality” in the concept of
Islamic education are identical concepts, there is no doubt that the person, studying the Koran and Sunnah,
natural Sciences and Humanities will be the moral person, since religious education is not only teaching
religion, but it is learning the connection with God. Everyone knows that the Muslim world was the huge
communicative educational space, where representatives of different nationalities lived, studied and
philosophized.

H. JI. Ceiitaxmerosa’, JI. O. K¥CaﬁBIHOBZ, 3. K. AronoBa’®,
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Kazakcran Pecry0OnukachiHbIH ¥JITTHIK FRUIBIM aKazeMuschl, Anmatel, Kazakcran;
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AGait ateiHAarsl Kazak YITTBIK MeJarorukanblK yHuBepcuTeTi, Anmatel, Kasakcran;
3Ka3a1< WITTHIK arpapiiblK yHUBepcuTeTi, Anmarsl, Kazakcran;

KA3AKCTAH PECITYBJIUKACBIHIAFBI UCJIAMIBIK BIIMHIH MOHI MEH MA3MYHBI:
TEOPHSIIBIK-OJICHAMAJTBIK HET'T3/IEPI

AnHotanus. Vcnam Oi1iMi — MOCTCEKyINSpibl KOFamarbl OuUTiM Oepy YpAiCiHIH Kypampuac Oeiri, eWTKeHi
OyriHri TaHaa MOCTCEKYJSPIbUIBIK OTKEH FachlpFa KaparaHJa TyOereisi e3re marbiHara ue. [1ocTCeKysipibLIbIK
Kazipri Tapuxu, QJIEyMETTIK-MOJICHU JKOHE CasiCH IPOLECTEPE CEKYJISIPIbl MPOLECTIH KalFackl PETIHAE AIHU OLIIM
Oepylli )KaHFBIPTY KOHE OHBI Ka3ipri 3aMaHFbl 3aibIpibl OuTiM Oepy jkobanapbiHa TapTy ic XKY3iHAEr! 9IiC peTiHae
naiina 6onapl. Erep OTKEH JKY3KbUIIBIKTA TEOJIOTHSUIBIK OUTiM Oepy 3aifblpibl OuliM Oepy NpakTHKaJapbIHBIH
nparMaTu3MiHeH, OJIap/ibl THIM YTHIIMTApJIbl KOHE dJIEMJIeTi aJaMHbIH MOHI MEH MaKCaThl TypaJibl MOCEJIECH ajIbli
LIBIFATBIH OoJica, OyTiHAe TeosorTap JIiHu OiniM Oepy/i yiriien, 3aMaHayy FhUIBIMH, 3aibIPIIbl TUCKYPCTAp/Ibl CTaH-
JlapTTaJIFaH OKBITY OarnapiamanapbiHa eHrizeni. 3aibipibl OiniM Oepyai cbiHAy OAaTHICTBIK OMNIAY JarAapbIChIHBIH
MaceseciMeH OalmaHbpICThl OoNabl. by marmapwic Typaisl OaThiC OWIIBLIAAPHI MayiMIereH OonaTeiH. KazakcraH
PecniyOnukackiHa a3amaTTapiAblH [IET eNeple TEOJOTHSUIBIK OiLTiM alyblH KaTaH peTTeyre OaFbITTajfaH 3aH
kymine esnai. OHbl KaOpuAay OacTaMarmbuiapbl OChUIAMIIA Ka3aKCTaHABIK iH KbI3METKEPIIepiHiH KaTapblH jKajIFaH
NIHTaHYIIBIIApAAH, al KOFaM JKajliFaH JiHW HAesUlapJaH Ta3apTyaZaH ymitrti. byn mapansr Kaszakctan Korambl
Oipaye3nan KonparaH. ON TYCIHIKTI KaFmal, efTKeHI a3aMaTTapbIMBI3ABIH 0OTEH MiHU IOCTYpIepMEH JyecTeHyl
PYKcaT eTifIreH MEeKTeH IBIFBII, 0JIaH J1a KayinTi popmanapra e 6oxa Gacraiiapl. Kelibip capammsiap Oyt yaepicTi
Oakpimayra ayraH. OTBI3 KbIT OYpBIH KONTETeH Mocelnenepre OalIaHbICTBI eliMi3fie MiHU OaFbITTarbl JKEKEJeTeH
ceHiM wuenepiHiH OosiraHbl Oopimisre Oenrinmi. bipak con ke3ne XanbIKTBIH JiHTe JETeH KbI3BIFYIIBUIBIFBl APTHIII,
MEeMJIEKETKE OCHI cajlajia TOPTIll OpHATY YIIiH apHaWbl 3aH KaObUIAayFa jKOHE TINTI TYTac MHHUCTPIIK KYpyFa Typa
keneni nmenm kiMm Oompkait amnmer? Kasakcran azamattapbiHblH 90%-Fa KyBIFBI ©37IEpiH AiHAApJIApFa XaTKBI3aIbI,
onmapaslH 70-TeH acTaMbl MyCBUIMaHAApFa >kaTajsl. bipak omapaslH KeiOipeynepi FaHa OCHI IiHJI IIBIH MOHIHZE
TYCiHEeml KOHE IbIHAWBI HWCIaMABl PaAWKANIBI JKaFaH IiHAEPACH aXbIpaTyFa KaOirerti. «KaszakcTan MychuUI-
MaHAaphel JiHA OacKapMachIHBIH AcTaHamarbl KeHcecinne Ermmer Apab pecmyOmukacs! on-Ashap yHuBepcuteTiHe
KapacThl IMaMJIapIbIH OUTIMIH JKETUIIPy KypChIHA JKOJIaMa ajlFaH MMaMJIapMEH Ke3JleCy OTTi» Jen Xadapiaiabl
(«Hyp Acrana» opTajiblK MeIIiTiHIH Oacmace3 Kpi3MeTiHeH). COHFBUIAPABIH apachblHIa TETiH MiHW OUTIM i371ey
apKBUIBI €JIJICH eIl KeJepTrici3 KeTKeH, ajl KeWiH NUIJIOMMEH Oipre 06TEeH MoCTYp MEH HICOJOTHSHBI aJiblll KeJITeH
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0i3/1iH OTaHAACTaphIMbI3 Ja Kell. AJFalll peT METENAiK TeOJOTHUIBIK OiTliM Oepyre THIMBIM caly KaXeTTLTIirl JiHd
canazarbl MEMJICKETTIK cascaT TYKBIphIMAaMachiHAa ska3purrad. Ol JiHW KBI3MET JKOHE JiHU OipiIecTIKTep Typabl
’KaHa 3aH >KO0OachIH JaibIHAAy Ke3iHJIe epeKIle MICOJOTHSUIBIK HeTi3 6omapl. JleMek, OHAaFrsl HOpMaslap/blH, OHBIH
IITiHAE MIEeTeNIiK XKOFaphl OKY OPBIHAAPHIHIA OKYFa THIHBIM CallaTBIH HOpMAaJIapIbIH HETi3ALTIriHe KaTBICTHI KYMOH
60nMayFlI THIC.

Tyiiin ce3nep: Oimim Gepy, OiniM OGepy Qrmmocoduschl, 3albIpibl OiTiM Oepy, ucmaM OiiMi, CeKyIsIpu3anus,
IiHu OimiM O6epyai XKaHFBIPTY, OiTiM Oepy MOAeTIi, JiHK caa, TeOJIOTHSIIBIK OLTiM Oepy, HACOTIOTHS.
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HanmonansHast akagemus Hayk Pecyomika Kazaxcran, Anmmatel, Kazaxcras;
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Kazaxckuit HarmoHANBHBIN TeJaroruaeckuii yauBepcureT uM. Abasi, Ammarsl, KazaxcraH;
3 o . .
Kazaxckuit HarmoHaIBHBIN arpapHeIil YHHBepCHTET, AnMatel, Kazaxcran

CYIIHOCTb 1 COAEPKAHUE UCJIAMCKOI'O OBPA3OBAHUA
B PECIIYBJIMKE KA3AXCTAH: TEOPETUKO-METOJOJOI'MYECKHUE OCHOBBI

AnHoTanus. Mciaamckoe oOpa3oBaHHe — COCTaBISIONIAsl YacTh 00pa30BaTENBHOTO Tpoliecca B MOCTCEKYIISAp-
HOM OOIIECTBE, MOCKOJIBKY IIOCTCEKYJISPHOCTh CETOXHS INPHOOpPETaeT KapIWHAIBHO WHOM CMBICI, HEKEIH B
mponuioM Beke. [1ocTCeKyNsIpHOCTh KaK NMPOAOJDKEHHE CEKYJISIPHOTO IPOIEcCca B COBPEMEHHBIX HCTOPHUYECKHX,
COLMOKYJBTYPHBIX M IOJMTHYECKHX IIpoleccax oOperaercss Kak 310Xa, B KOTOPOH IpPaKTHYECKH IPOM30ILIA
MOJICpHH3AIMS PETUTHO3HOTO 00pa30BaHMs U BOBJIECUCHHE €TO B CBETCKHE 00Pa30BATENBHBIC NMPOEKTHI COBPEMEH-
HocTH. M ecnm eme B MPONIIOM CTOJETHH TEOJOTHUECKOE O00pa3oBaHME AWCTAHIMPOBAJIOCH OT IIparMaTH3Ma
CBETCKUX 00pa30BaTeNbHBIX MPAKTHUK, HAXOs UX CIHMIIKOM YTWIMTapHBIMH M YBOISIIMMH OT BOIIPOCA O CMBICIIE U
Ha3HAYCHUH YEJIOBEKAa B MHpPE, TO CETOJHS TEOJIOTH, MOJCIUPYS PEIUIHO3HOE 00pa30BaHKE, BBOASAT COBPEMEHHBIE
Hay4HBIC, CBETCKHE INMCKYPCHl B CTAHIapTH3MPOBaHHBIE MporpaMMbl oOydeHns. Kputnka cBerckoro oOpa3zoBaHUs
OblIa cBs3aHa ¢ MpoOJIeMOil Kpu3uca 3amajHoro MbIieHus. O0 3TOM KpH3HCe 3asBIISUIM W3BECTHBIE MBICIUTEIN
3amama. B Pecnybnmke Kazaxcran BcTymwn B CHIIy 3aKOH, IIPH3BAHHBIM JKECTKO PETYIHMPOBATH IIOJNydEHHUE
rpakaHaMU TEOJOTHYECKOro oOpa3oBaHus 3a pyOeskoM. VIHMIMATOpBI €ro NMpUHATHS HAACIOTCS TaKUM 00pa3oM
OUYHUCTHUTH PsI/bl Ka3aXCTAaHCKHUX CBSIIEHHOCIYXHTENCH OT ICEBIONPOINOBEAHUKOB, a OOIIECTBO — OT IICEBIOpE-
JUTHO3HBIX uaed. JlaHHas Mepa — olHa U3 TeX, KOTOPYIO Ka3aXxCTaHCKas OOIIECTBEHHOCTh MOJIepKaia 9yTh JIM HE
eanHornacHo. OHO M TOHATHO: YBJEUCHHE HAIIMX TPAXIAH UYYKHMH DPEIMTMO3HBIMU TPAIWLIMSIMHA HAuYMHAET
BBIXONTH 32 PaMKH JOITYCTHMOT'O U IpHoOpeTaTh Bee Ooiee omacHble Gopmbl. Kak cunTaloT HEKOTOpBIE 3KCIEPTHI,
ecny OBl 3TOT TPOIECC B3SUIM IOJ KOHTPOJIb €IIe JeT TPUALATh Ha3al, TO MHOTHX MpoOJieM, CBA3aHHBIX C
PENMTHO3HON OpUEeHTalNeH OTJEIbHBIX BEPYIOIINX B HaIIEH cTpaHe, MOXXHO Obu1o Obl n306exkars. Ho kTo B TO Bpems
BOOOIIIE MOT MPEATIONI0XKNTh, YTO UHTEPEC HACEICHNS K PEJIMTUH BO3pAcTeT HACTOJIBKO, YTO TOCYIAapCTBY MPUACTCS
NIPUHUMATH CIICIMAIbHBIE 3aKOHBI JUIS HaBEACHHS MOPAAKA B 3TOH cdepe U Aaxke cCo3AaBaTh 11eJI0e MHHUCTEPCTBO?
CornacHo craTuCTHKe, 0KoJo 90 % rpaxnan KazaxcTana oTHOCAT ce0s K BepyIolnM, U3 HUX O6osiee 70 — K MycCyJb-
maHaMm. Ho npoGiiema B TOM, 4TO JIMIIb €IMHMIBI M3 HUX AEHCTBUTEIBHO Pa3OMparoTCsi B TOHKOCTSIX 3TOW PENUTHU U
CHOCOOHBI OTJIMYHMTH MCTHHHBIA MCIaM OT PaJHUKaJbHBIX IceBaoydeHud. OcTaibHbIE, KaK MPABHJIO, IUIBIBYT MO
TEUEHHIO M BEPST TeM, KTO Oojiee KpaCHOPEUMB M YOeAMTeNeH. DTUM JIaBHO U YCIIEITHO MOJIb3YIOTCS pa3Horo poja
BEpOOBIIMKH 1 TICEBAONPONOBETHUKH. Cpenu MociIeIHNX KaK pa3 TaKd MHOTO HAIIMX COrpakAaH, KOTOPBIE KOTAa-TO
OECHpensITCTBEHHO Ye3KalW W3 CTpaHbl B IOWCKAaX OECIUIATHBIX PENUTHO3HBIX 3HAHWH, a O0OpaTHO BMECTE C
JIUIIIOMaMH TIPUBO3WIIH 9y>KHE TPAIULUH U UY)KYI0 HJE0JIOTHIO. BriepBrie HE0OX0ANMOCTD 3arpeTa Ha 3apy0eskHOe
TeoJIoruueckoe oOpasoBaHKe Obula mporcaHa B KOHIENIMK rocy1apCTBEHHON MOJMTHKM B PEIUIHO3HOM cdepe.
Ona crana cBOeOOpPa3HOM HIEOJIOTHYECKOM OCHOBOHM IIPHM HOATOTOBKE HOBOTO 3aKOHOIPOEKTa O PEIUTHO3HOM
JIESITEIFHOCTH M PEJIMTHO3HBIX 00BbEMHEHUX, KOTOPBIH, KCTaTH, MPOIIEN Cephe3HEHIIyI0 O0IECTBEHHYIO JTUCKYC-
curo. CrietoBaTeNIbHO, COMHEHHH OTHOCHTENILHO 00OCHOBAaHHOCTH COZIEPKALIMXCS B HEM HOPM, B TOM YHCJIE 3arpe-
IIAI0MKX 00y4eHHe B 3apYOEKHBIX By3ax, ObITh HE JTOJDKHO.

KaioueBblie cioBa: oOpasoBanue, Gpuiocodust 00pazoBaHus, CBETCKOe 00pa3oBaHue, HCIaMCKoe 00pa3oBaHue,
CEeKyJIApH3aLNsl, MOJEPHU3AIMS PEIUIHO3HOr0 00pa3oBaHus, MOJENIb 00pa30BaHMs, pPelInuTrno3Has cdepa, TeoJoru-
yeckoe 00pa3oBaHKe, HACOJIOTHSI.

Jannast cratbs myOnuKyeTcs 1O MarepuallaM Hay4HO-HCCIIEJ0BATeNILCKOro npoekra «lciamoBeneHune Kak
JIMAJIOTMYECKUH IPOEKT 'yMaHUTapHOM HayKu: qUcKypce U npakcuc Kazaxcrana u @panuun.
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